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Making Qur Synagogues
Vessels of Tikkun Olam

BY MORDECHAI LIEBLING

"The Jewish protagonists of social ideaism
should realze that the Jewish religion came
into being asa reallt of the first atemp to
conceive of God asthe defender of the weak
against the strong ard that it can therefae
continue to serve as the inspiration in the

presert struggle." -Mordecai Kagd ant

In the Exodus story, the quintessertial
liberaton story and the Jewish foundational
myth, when Moshe is at the burning bush and
receves his mission to lead the pemle to
freedom, he aks God, "Who shall | say sert
me? God's regponse: "Ehyeh Asher Ehyeh
shall be what | shall be, Tell them that Ehyeh
sent you" (Exodus 3:14).

Arthur Green, in his new book, Ehyeh,2
teacles that for the kahbalists, Ehyeh is the
deeed and most hidden nameof God. God is
the possibility of all thatcanbe. Greenwrites

In the momert when Moshe needed to give
the slaves an armswer that would offer them
endless resourcesof hope and courage, God
said tell them Ehyehsent you. The time-

less God allowedthe greatname YHVH to
be conjugated, asthough to say Ehyeh |

amtomorrow.3
The Challenge of Justice

The certrality of working for social justice
was part of Mordecai Kapans vision for
Recmstructionism. Kapan believed that
recanstructed religion had amang its goals
the needto mobilize human beings, through
their own power, to combat social evil.

For those committed to social justice, this
is a time of crisis for the plaret, for the
United States and for Israel The large
majority of sciertists agee that global
warming is approaching a crisis stage; the
United States has the larges disparity
betweenrich and poor in its history; Israelis
struggling with poverty, with nealy 20
perceri of the population facing insecuity
about obtaining food, and the occupation re-
sultsin everyone's freedm being restricted

Failing to Mobilize

Having beenthe executive director

Rabbi Mordechai Liebling isthe Torah of Money director at the Shefa Fund. This article is adapted from atalk at the Jewish
Reconstructionist Federation Tikkun Olam Kallah March, 2003.



of the Jewish Recmstructionist Feckeration for twelve
years | know aswell asanyone that not only have we
not succeeakd at mobilizing our membersto work for
social justice, we have not macke it one of our highed
priorities We are not alone - the level of social acion
in Jewish congregations in all denominations is low. |
attended a meefing of the rabbinic advisory council of
the Jewish Fund for justice a few yeas ago, ard the
leacersof all three liberal movemerts were bemoaning
the lack of social acion work at the congregational
level.

Our synagogue communities are not fulfilling
Kagan's original vision. We need to strategze about
how to lead our communitiesinto a full embraceof the
mitzvah "tzedek, tzedek tirdof" - "justice, justice you
shall pursue" (Deu. 16:20).

To help us strateg ze, 1 wart to describe some of the
terran in which we areoperating.

Competing Claims on Attention

We camot underesimat how two issues have
affected the institutional Jewish community's attertion
to issues of poverty and justice. First, the 1990
national Jewish population study shocked peaple with
its statistics on asimilation and intermariage, and
from that point on an ermormous perceriage of
communal resources turned inward to combat these
trends. As a community, we have becane more
myopic and increasngly focusedonly on our needs.

The secand issue is, of course, the
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situation in lIsrael. Israel not only takes up a lot of
attertion, again focusing time and resourceson our own
affairs, it divides the community. Many of the peaple
moast drawn to social justice issues are precisely those
who oppose the policiesof the Israeli goverrment, and
they feel less drawn to be in a Jewish setting, given
how most public Jewish voicessupport the policies of
the Israel governmert. Though this may not be true of
most Recmstructionist congregations, it does affect
those considering the very idea of joining a
congregation.

Constraints on Discussion

More importartly, in the current climat, Jewish
institutional leadersdo not wart to challenge the United
States administration on policy issues becase they do
not wart to risk their influence in matters concerning
Israel This landscape mears that synagogue social
action committeesdo not have a larger Jewish context
within which to operate. Not only do they have to
overcame the inertia within the congregation, but they
often also find the larger community to be an
impedmert to their work.

In addition, the increasng number of very wealthy
Jews in positions of power has changed the position
and focus of some groups. One example is the struggle
over domegic policy issuesin the Jewish Council for
Puwblic Affairs (JCPA), the umbrella organization of
Jewish community relations councils and national
Jewish "deferse" agencies The JCPA historically took
classic "liberal' positions, but in the lag few yearsit
hasbeenpressuredto make

The Recastructionist



changes in the direction of more conservative
positions, most notablly regardng issues of
low-income housing Around the country, the number
of independent JCRCs is dropping, as Federaions
absorb them, further wealening the profile of the

Jewish community in social justiceissues4
Reviving Intered

The apathy in our community about issues of
poverty and justice reflects the apathy nationally.
Until recerily, there hasbeena low level of political
activism across the country.

Parfally in reponse to the pervasve low level of
synagogue social acion, the non-denominational
organizaion Amaos was conceived to help train and
mativate congregations; sady, it laged only a couple
of years However, it did produce at leas one
enduring pieceof work. Amos commissioned Stephen
M. Cohen aleadng expert on Jewish sociology, and
Leanard Fein, auhor and activist, to do the larged
and most extensive study ever undertaken of the

attitudesof AmericanJews to social justice.5

The study wascompleted in 2002. Same of the key
findings are useful amd very heartening for us.
According to the study, about 90 percert of American
Jews agree with the following statemerts:
¥"Jews have a regonsibility to work on behalf of the
poor, the oppressedand minority groups."”
¥"When Jewish organizaions engage in social justice
work, it makesme feelproud to be a Jew"
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¥"Jewish involvemert in social justice cawsesis one
good way to strengthen ties with other groups in
society."

Three out of four said that "a commitmert to
social justice is at the heart of my underganding of
Judaism."

Commitment Remains Central

Asked to rark "what quality you consider most
importart to your Jewish idertity," 47 percer picked
commitmert to social equality, 24 percer religious
observance and 13 percert support for Israel. By four
to one, those surveyed agreed that synagogues should
sponsor more social justice programs Paraaxically,
about half said that their synagogue had the correct
number of programs (Interegingly peagple do not like
the phrase "social justice’; only 24 percent found it
appeaing.)

When first readthis study, | frankly found it quite
agounding and puzzling. A commitmert to social
equality is far and away the most important agect of
Jewish idertity for a repesntatve sample of the
Jewish community. The large majority of American
Jews deepy underdard that Judaism at its core is
about justice. If this is true, why is the level of
synagogue acivity so low?

One reaon offeredis that only 15 percert prefer to
promote social justice aspart of a Jewish group, while
more than 70 percert, while not opposed are
indifferent. Thisis a very importart finding. For us to
mobilize our congregations, we need to be abe to
address this ambivalerce.

Cohen ard Fein make aninteresing point about the
tersion between
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universalism and particularism that Jews have been
living with for the lag 150 or so years The tersion is
oftenframedas"How canJews becane anintegal part
of the larger society, while still maintaining a particular
tieto other Jews?"

Universalism and Parti culari sm

How doesthis play out in synagogue social action?

The univeralist might ask: If | want to be
universalist, undertaking work for the bettermen of
society - why should | do it in a particularist, mearing
Jewish, context? If | wart to play out my particularism
- my idertificaion with Jews - why should | at that
momert turn it toward univeralist ends? When | am
with Jews, | wart to "do Jewish," and when | am
acting to change the secdar world, | am being
universalist. Another way of looking at this: It is
precisely those Jews who are most drawn to the
universalist values of Judaism who may be most dis-
turbed by what they perceve as parachial or "ethnic"
issues

The challerge is to make the uni-
veralism/particularism paradox atersion thatleads to
erergy and acton, not ambvalence and paralysis. As
mary tradtions teach paradx can be a source of
wisdom if we live with it and embraceit.

Murray Bowen, the founder of family therapy
systemstheary, stated that the fundamenal tersion in
all systemsis betweenthe force to differerntiate and
the force to merge. He based this on observations by
sciertistsin thefields
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of biology, physics chemistry and asronomy. In
psychological terms this is the certral human tension
of how to be both anindividual and part of alarger unit
- be it a marriage, a family or a community. As
Lawrence Leshanwrote:

On the one hand, we all have the drive to be more
unigue and individual, to heighten one's own ex-
perience and being. On the other hard is the drive to
be part of someting larger, a full-fledged member of

the tribe. 6
Competing Cultures

Recently, some arthropologists and systemsthearists
have postulated that the flow of humanhistory from its
origins involves the altermation between cultures
focused on "I" (individualism, emtodiedin eliteg and
those focused on "We" (communal, embodied in at-
tertion to the callecive).

In amodel developed by KenWilbur and Don Beck'
the culture of moderrity (the culture of the Weg for
most of the 19th and 20th certuries and 4ill the
dominart culture), is an"I" culture; they dub it the "I
improve" culture ard it sets these goals:
¥Strive for auuonomy and constart change;
¥Seek out the good life and strive for abundance;
¥Pragress through the bed solution;
¥Enharceliving for mary through technology; and
¥Play to win and erjoy competition. There arepositive

sidesto this"I"
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culture. It is productive, goal-orierted, energzed
and focused on reaults and outcomes amnd it creates
a strong middle class. The negative side is thatiit is
materialistic, self-absorbed, short sighted and

focused on high7 need achevement, and it
encourages people always to wart more.

Sedls of Change

Every culture producesthe seeds of charge for its
tramsition. In the 1960s, in the Weg, more pegle
beganto discover that material weakh doesnot bring
happiness or peace.There were renewed need for
community, sharing, and a richer inner life; therewas
a sensitivity to the havehave-not gaps. This is the
period in which the Reconstructionist movemen
beganto grow, whenthe Recmstructionist Rakbinical
Coallege wasegalished and our congregations began
to increag. This communitarian "We" culture is
relativistic and sociocertric; it is the culture of "we
becane" ard its goals are:
¥To liberat .humars from greedand dogma,;
¥To explore the inner beings of self and others
¥To promate a sense of community and unity;
¥To share society's reurcesamong all;
¥To reachdecisions through consensus; and
¥To refresh spirituality and bring harmony.

There are positive sides to this "We" culture. It is
consersual and inclusive, empathetic, sersitive to
broader human conditions, and concerned about oth-
ers But there are also negative sidesto
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this "We" culture. It can impose blinding
group-think approaches Pe@le are treaed as
members of groups, not as individuals. And it is
charecterized by idertity politics too much
emrhasgs on feeling, a vulnerablity to narcissicism,
ard a naivetZ about power.

While this culture is clearly not dominart in
goverrmenrts or the ecaomy, it is powerful in
intellectual, artistic, and popular
culture-postmodernism, relativism, multiculturalism,
and the move to spirituality. This culture valuescon-
semsus, seelks spirituality, is egqalitarian amnd
humaritarian and tolerart; its leackrship style is the
"sersitive fadlitator." Its organizaional style is
social networks - ard it sounds a lot like the culture
of Recanstructionism.

A New Culture Emerging

The hope for the trarsformation of culture is
activated when peple feel overwhelmedby ecanomic
and emaional costs of caring, when they are
confronted with chacs and disorder from lack of
structure and clea hierachies of value, when they
feel a need for tangible reaults and functionality, and
whenknowing becanesmore importart thanfeeing.

This reminds me of congregations | consult with
that wereformedby groups of like-minded peple, are
somewhat structureless and, when they hit sixty or
severnty families realze that feel-good, informal
structures with loose-knit rules simply do not work
any more - that they now have to develop a structure,
setclearvalues and have some formal hierarchy.
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Wilbur and Beck maintain that a new culture is
begnning to form. Their key point is that this new
culture realzesthat all of the previous levels of civi-
lization coexist at the same time, and that objectve
ecaomic and social conditions will produce culturesat
different stages and with differet needs living
alongside each other, without the need to force one
culture to accept solutions for another.

Beck worked extersively in South Africa with the
African National Congress (ANC) and the goverrmernt
during the trarsition from apartheid. He learnedthat the
steps of ewvolutionary change could not be skipped.
Imposing the values of the "We" contemporary culture
of the Wed on a society that needs to dewelop
ecanomicaly and politically doesnot work; it requires
a more goal production-orierted culture. This is yet
another way of stating the lesson: We carit impose our
culture on others

Evolution and Progress

Here is Kaplan writing about evolution ard
progress in The Meaning of God in Modern Jewsh
Religion:

Although progress is not always in a straight line,
the course of human history shows that the human
race is moving in the direcion of erhanced
personality and erhanced sociality. Where people
once identified society with a small family; tribe, or
clan, we are begnning to think in termsof a world
society. At one time every detailed act of the
individual in the pursuit of work or leisure was
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hedged about by the tradtional taboos of the tribe,
and had to conform to ancegral hahts. Pe@le today
are demarding and obtaining more and more of
auonomous directon in the dewvelopment and ex-
presion of their peronadities Peronality amnd
sociality are not static goals. They can never be
reached and passed But their pursuits give meanng
and value to human life, and renders it inherertly

worthwhile 8

Kadan is defining progress as the simultareaus
developmert of a greaer identificaon with an
increasngly larger group - and the growth of greaer
individual freecom and creatvity. Thisisvery muchin
keepng with the paradgm that Wilbur and Beck are
now developing about how civilizatons have evolved.
For Kaplan asit is for Wilbur and Beck, progressive
evolution is the ahlity to recacile the "I-We" split on
a larger and more sophisticated level. (Keepin mind
that the "I" canalso be my nation or nationalism jux-
taposedto the "We" of the intermational community.)

For Kapan God is the spirit that makesfor reslving
the paradx of personal self-reaizaion and social
communion; God is the reslution of the univer-
sal-particular, merge-individuate tersion.

Spiritual Development vs. War

Lawrernce Leshan has written that one of the two
ways to satisfy the two conflicting drives
simultareausly and without contradction is through
spiritual development or mysticism. Unfor-
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tunately, the other way is through war. (This is part
of his fascinating theds about why societies have

not beenabe to prevent War.9) A spiritual under-
standing allows us to view ourselves as separae
individuals and as part of the total cosmos, with
nothing ultimately separae from anything else.

How doesthis relate to social action, tikkun olam,
and the repair of the world? In part, | wart to explore
how our belief in ard relationship to God fit in.
Sprituality can be seen as feeling connected to or
even merged with all of creaton. It is the
guinteserce of univeralism. Religion is the
trarslating of that feeling into a system of beliefs,
ethics, rituals and hierarcly, thereby making it
particularistic.

The Place of God

The classic Recastructionist formulation of God is
"the power that makesfor salvation" - for making the
world better, which is our underdanding of
"salvation." In that formulation, the power that is God
is multidimersional, universal. God is the urge within
us to bring about a more just world, God is the erergy
we use to fulfill the urge; God isin the vision we have
of a better future. We fulfill our godliness through the
proces we use to bring about a better world. God,
then, is not only in the mears and ends, but also in the
very fabric of warting to repair the world. The role of
God in the clasic Recastructionist formulation is
inspirational and sustaining, and | would guess thatthe
large majority of Reconstructionist congregarnts
(whether or not they arein-
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volved in tikkun olam) would not, without
reflection, describe this astheir experierce.

Many believe that God is that erergy that helps
bring about tikkun olam, but they do not know how
to have faith in it upon which they candraw. We do
not know if ultimately peaceand justicewill prevail;
we do not know if the good guys aregoing to win or
lose, we do not believe in an end-of-days mesianic
miracle - so what doesit meanto have faith?

It is faith in the possibility that society will
improve. Remember Kaparis definition of progress -
the individual experience of self-actualization will
grow deeper and be increasngly availabe to larger
numbers of peole, while at the same time
individuals will idertify ever more deedy with an
overgrowing number of peaple.

Evidenceof Progress

By those criteria, we are making progress. just think
how much more individual freecbm is available to
women around the world, or about how much disager
relief is provided to peagple around the globe, how
much more the world is becaming a global village. On
a personal note, | have a child with Down syndrome;
the possibilities that he has today have, in all
likelihood, never beenavailale before to peagple with
mental retardation.

Having faith cangive us the strength and vision to
act more powerfully, asthe God that we have faith in
acts through us. It is not the faith of waiting for
something to happen; it is not the faith of passivity; it
isthe faith that
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inspires us to act Interegingly, the Jewish Fund for
justice,a secuar group, in its amalysis of the low level
of social action activity in synagogues citesthe crisis
of faith of mary AmericanJews. JFJacknowledgesthat
God is neither a mativating force in the lives of most
Jews nor a factor in helping determine values and

priorities thisisanareaready for charge.10

Cultivating an underganding of God that reaults in
this kind of faith would provide buoyancy for our syna-
gogues as vessels of tikkun olam. | have no easy
armswers about how to bring this about. Opening the
conversation is very importart. Conversations about
our underganding of God canbe very intimat; mary,
if not most, peagple feel vulneralde ard eventimid about
expressing their beliefs, and mary areevenunsure what
their beliefsrealy are.

Hard Quedions

Consider the importance of such quedions as What
areyour beliefs about God and tikkun olam? What do
you have faith in? Doesthis faith support your tikkun
olam work? If not, could you draw upon it? And
consider how difficult it often is to have such
conversations.

It is by acing on the Jewish teachings of working
for justice through a Jewish idertity that we express
our univeraal and particuar needs and values
simultaneausly, and we needto be explicit about this.

As a reallt of our unique diagora history, Jews
have a long legacy of seeking to balance the universal
and the particular, of being aJew ard a citizenof a
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large culture. Living in two civilizaions in the era of
the Global Village, we have a rich history upon which
to draw.

Congregational Life

Going back to our organizing challenge, the survey
with which | began shows that our congregarts believe
that social justice is a fundamental agpect of Judaism.
How doesthis trarslate to congregational life?

Above; | outlined aformidable set of impedmentsto
congregations becoming more activist. It is important
to know the terrain in which we are operaing. It is all
too eay to blameourselves to think we are not doing a
good enough job, ard to feel dishearened-and thenour
erergy drops. This is where faith comesin. There are,
in fact, rea®ns for optimism. In the nation asa whole,
there is an upsurge in political activity. We have the
new phenomeron of Web-basd orgarnizing, with
organizations such as MoveOn.org and Take Back
America. Community organizing is increasng with
groups like Jobs for Justice, the National Interfaith
Committee for Worker Justice, ACORN ard the LAY
(Industrial AreasFoundation).

Most congregations relegate social acion work to a
committeg and its effectiveness frequertly depends on
the ahlities of the chair. All of the regonsibility for
fulfilling one of the key tenets and idertity piecesin
Judaism often falls here. Someimes the rabbi is
supportive and sometimes not. A heathy system
integates the maijor responsibilities It also allocaes
resources How much staff timeis devotedto sup-
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porting this work; how much money is allocated for
programming; how much time on the board agenda
istherediscuss thes issues?

I ntegrating, Not Seg egating

Integrating tikkun olam values into the internal
decision-making life of the congregation is one valid
choice either for the tikkun olam committeeor a spe-
cial tak force. The Washington-area Jews for justice
group has compiled a very defailed audit for its
congregations to help them underdand the choices
they have macde. Let me sugged the kinds of issuesa
Synagogue canexamine:
¥ Do you pay your support and maintenarce staffs a
living wage?
¥What benefits do staff membersget?
¥ Are there persion plans for support staff, and what
kind of heakh insurarnceis offered?
¥ Where do you bark? Could your barking be
trarsferred to a community developmert financial
institution?

¥With whom do you contractfor landscagng or other
sernvices ard what are their emdoymert policies?
¥Whatis the ervironmental impact of your facility?
¥What kind of paper goods do you buy? Do you buy
fair-trade coffee?
¥Do you make your facility availabe to other groups?
| am sure thatthe above list canbe expanded. By
raising these issues congregarts become educated ard
the issuesthenhave animpacton their lives The
congregation models taking responsibility for its
actions, the way anindividual needs to take
regonsibility.
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Practical Applications

In talking about where the synagogue chooses to
bark and how it usesits assets, individuals will begn
to examine their pracice. In talking about a living
wage, peagple will think about how much they pay
people who do domegic work for them. Perhaps they
will think about how much they tip service workers
realzing that mary of them do not earn a living
wage. While this does not address public policy is-
suesin the larger picture, by raising them as policy
issues within the congregation, it raises the larger
guegions. Tikkun olam begns athome.

Every synagogue committee can integate tikkun
olam concerrs into educaton, ritual life, the building
and grounds, personnel, and egpecially the fundraising
committee. This whole systems approach then
apportions regonsibility and provides a supportive
context in which the tikkun olam committee can do
extermal work. Seweral yeas ag, when the Jewish
Recmstructionist Feceraion began a series of
workshops on growth and outreach the message was
that the whole congregation is part of outreach ard
eachcommitteehad to make it part of their work. The
sameis true of tikkun olam.

Taking regonsibility for one's actions is the heart
of arny spiritual path, and taking responsibility for
one'srole in society is the heartof good citizership. A
congregation that does both serves as a model for its
members This is living succesfully in two
civilizations.
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Facing the Problems

To bedn taking regonsibility, one need to know
that a problem exists. There are significart numbers of
poor and working-class Jews. The most recert cersus
shows that one in five Jews in New York City lives
below the poverty line. Yet the majority of Jews are
middle and uppermiddle clas. The medan Jewish
income is 50 perceri above the medan income of
othersin the United States The American middle class
as a whole is insulated from confronting poverty. As
our incomeshave gone up, we have grown more distarnt
from the problems of poverty. We do not undergand
how poverty affects choicesthat we make in our lives
about where to live, work, and serd our children to
school.

At the begnning of the 20th certury, Jacd Riis
shocked America with his photos about the invisible
poor, and contributed greaty to progressive public
policy. Half a certury later, Mi chael Harrington wrote

The Other America: Poverty in the United States11
which helped bring about Great Scciety legslation
suchasMedicare and food stamgs.

Theinvisible poor arenow more invisible thanever.
AfricanAmericars are still disproportionately poor -
and housing patterns in urban areas are more
segetedthanthey were thirty yearsago. The United
Statestoday hasthe higheg proportion of immigrarts
in the total population since the early 20th certury.
This time, immigrarts are far more likely not to be
Caucasian, which compounds the problem.
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Shat and Long Term Needs

Many synagogue social acion committeesmake the
poor visible by focusing on direct service projects such
asfood partries soup kitchens and homeless shelters
Thes focus on short term needs; but mary pegle
drawn to activism wart to work on advocacy for policy
issues addressing the long-term problemsand cawses
Even peple involved in direct service cangrow tired
This is not to say thereis no placefor direct service,
only that advocacy and direct acton needto be in
balarce.

In the Torah, the obligation to take careof the poor is
unwavering; it is our reonsibility Taking caremeans
both directservice ard structural or policy change. The
Torah tells us not only to give money, food and
clothing - directservice - but to have a sahbatical year,
when delis areforgiven a jubileeyear, when property
is redstributed and everyone starts out again; and to
pay a living wage. There are mary policy changes far
short of redstribution that would make significart
differences

One of the most effective mativational tools is
hearing people's stories | recerly spoke at the national
Hillel Tzedek confererce. One college student talked
about how she wasnot anactivist until she spoke to the
maid in her dorm and only then reaized what it mean
not to be paid aliving wage.

ServiceWork and Advocacy

Congregations can make the poor visible; directservice
isapart of it. Some congregations are part of the In-

The Recastructionist



terfath  Hospitality = Network, neighborhood
networks of churches and synagogues that house
homeless pemle for wee&k at a time. This is a
national effort.

Parfcipating in the organizaion Mazon: The

Jewish Regoonse to Hunger, is another mears of

making congregarts awareof poverty in America.
The badc principle is that whenever thereis a simha,
three percert of the cost of the food is donated to
Mazon. Currently the larges agercy in the United
States combating hunger, Mazon direct its funds to
both directrelief and advocacy.

There is atersion in mary congregations between
direct service work and advocacy. Advocacy can
seem potertially divisive, and too large an issue if
conceived of nationally. Focusing on local (city or
state) policy can amelioratt much of this. On a
political level, it frequertly is less "hot button" than
national issues Good educational work can be done
on issues without necesarily taking positions. Even
raising the policy quegions canbe importart.

| wart to highlight a new effort of the Jewish Fund
for Justice (I referred to its amalysis earier). It has
developed an excellert program to revtalize
synagogue social acion basd on working in coali-
tions with other faith groups. It is described in a
pamplet "Faith Based Community Organizing: A
Unique Sccial Justice Approach to Revtalizing
Synagogue Life." (It is available free by contacting

www jfjusticeorg.)

Reged for Differences

Congregations canencompass more
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than one position on an issue. Multiple positions can
be advocaied within the a unity of the congregation.
This is most easly done in the context of educatng
peoole about the issues It can also be done in the
reaim of advocacy. Different committeesor working
groups of a congregation cantake differert positions.
The congregation as a whole need to be fair about
resource allocation and time. The congregation as an
institution doesnot have to take a position on anissue
and it can allow committeesto engage in advocacy
work. This will require careful negotiation, trust and
civil behavior. This canonly work in anatmosphereof
regpect, with everyone acceging that rea®mnabe,
moral and ethical pegple may have differert opinions.
The roots of Judaism are in the commitmert  to
creat the conditions where each living being has
the opportunity to marifes godliness in daily life.
The tradtion teacles that justice is a necessary
condition and thatwe aremandated to pursue it.
Therootsgrow out of a faith in God that by
definition guarartees that the possibility of attain
ing justicealways exists. It is our tak
to cultivate that faith.
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